

























































































































































































































































































（ 2 ） 理論や法則は、事実によって確かめるべきで、それに反する事実が出現したと
きは、その理論や法則は棄却される。
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A Study of Tsunesaburo Makiguchi’s Soka Education
―Focusing on That World View―
Akisumi NAGASHIMA
In this reseach, order to approach the Soka idea itself, which is the core of Soka education, 
“Makiguchi’s life itself” and “Makiguchi’s writings” “What has been inherited by the disciples 
Toda and Ikeda,” and the studies of Mahayana Buddhism, which supports the Soka idea, 
Platon Socrates’s idea, and people who seem to be close to Makiguchi’s idea. This is because 
Makiguchi’s Soka idea is rooted in the fertile knowledge that connects the West and the East.
Makiguchi, who lived in the era focusing on “life,” questioned the dualism of the scholarship 
formed by Western culture.
He tried to create a new paradigm in the field of education, using the idea of Mahayana 
Buddhism, which has the theory of dependent that Not all things can exist in total isolation and 
all things mutually dependent on each other, as a core .
Makiguchi argued that educational activities in schools are based on the relationship between 
oneself and others, who are lives, and criticized Kant, who takes value as a bystander in order 
to make educational activities valuable. subject himself to envision Soka education, including 
the theory of value to capture the value as being involved.
As a teacher and a principal, Makiguchi, who proposed a systematic pedagogical book (The 
System of Value-Creating Pedagogy) that puts the well-being of children first, and approached 
the military nation of the time to “humanitarian competition” with the nations of the world. 
Makiguchi’s “interest” is based on the universal view of the world of Mahayana Buddhism, 
and I think that is at the core of Makiguchi’s image of education and teachers.
The System of Value-Creating Pedagogy (Soka kyoikugaku taikei) that Makiguchi was trying 
to conceive could not physically clarify the whole concept and further scrutinize its contents 
when he died in prison. However, it is thought that the System of Value-Creating Pedagogy , 
which has become the incompleteness, has become a book entrusted with Tsunesaburo 
Makiguchi’s will, which symbolizes the essence of Soka education, to live the incompleteness 
of completeness.
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